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Abstract 

Colonial matrixes and African Diaspora: 
Researching the black and mulatta culture in New Granada 

Witches who steal your soul by embracing you, coztncils of blacks and mulattos, secret dances, dances of blacks 
during religious festivals and games of all type, prohibited drz~ms, demons of resistance, communities of run- 
away slaves, parties of mulattos, mulattos dressed zrp as women, singing instruments-these are some of the most 
important cultural manifestations of the black and mzrlatto population in the Kingdom of New Granada. How- 
ever, they share with other social sectors (Native Americans, Spaniards and mestizos) their own processes of 
constructing a wide array of colonial cultures, shaded by regional spaces and their own historic, social and 
demographic dynamic. This article, then, takes as its primary axis of investigation an analysis o f  the make-zrp of 
that which, provisionally, I will call black and mulatto culture. To achieve this, the research will be shaped by 
theory of colonial culture. Later, I will focus on the field of the transatlantic stages as afluid scene of the African 
Diaspora, and I will attempt to recuperate the African dinzension of tlzis Diaspora. 
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La cultura colonial o las fronteras entre lo 
puro y lo impuro 

Como ya se sabe, desde sus fases iniciales y 
tempranas el escenario regional y colonial implico 
la confrontacion y la convergencia de entidades 
culturales muy diversas entre si; incluso, a su in- 
terior se manifestaban diferencias no solo de 
caracter politico, sino tambiCn de tip0 cultural. 
No deja de ser un reduccionismo asumir, de 
manera homogknea y generalizante, que en el 
mundo colonial se dieron cita lo hispanico, lo 
indigena y lo africano. Aunque si bien es cierto 
que a cada uno le pueden ser compatibles algunas 
ideas, creencias o imaginaries, definitivamente no 

constituyen entornos culturales homogeneizantes 
o forzosamente homologables. De Europa y 
Espafia, por ejemplo, llegaron variantes ortodoxas, 
heterodoxas y "populares" -otros dirian paganas- 
del cristianismo. De todos es conocido el amplio 
espectro cultural, Ctnico y lingiiistico que provino 
de las regiones africanas mas vinculadas a la trata 
at lantica esclavista.  Y, en el caso de  l a s  
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